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verse, after the first line, is identical with one in the much
older Yasht to the Fravashis.

But those Twenty Names shall guard him
From behind and all around him,
From the Falsehood Spirit near him.
From the cruel Varena devil,
From the heretic (? ?) destructive,
From the fiendly All-destroyer.    (1-7. I10.)

Their use is more ritual than meditative, a failing not
always absent in Christianity. But there was always the
possibility that the repetition might become intelligent. The
Names are far from comprehensive, but as food for meditation
on the Divine Attributes they might be truly helpful to a
worshipper who resolutely put magic aside. It was hard
to do that, with page after page of the Avesta full of the
merits of fourfold repetition of fiend-smiting words, and
all the rest of this too-familiar abracadabra to which the
perversity of the human mind has clung so tenaciously for
innumerable generations, to save itself the trouble of real
prayer.

The allied subject of ceremonial will occupy us later. We
have taken some aspects of Prayer as bearing on the doctrine
of God, to which we now return, to describe the position of
the inferior divinities as they stand in the completed Avestan
system, There is the monotheistic deity, Ahura Mazdah (or
Hormuzd^ as the Parsis now give the name), unchallengeably
supreme, but in practice removed to a great distance by the
intervention of so many lower claimants of worship. Next
come the Amesha Spentas (Ameshaspands), archangels now,
and theoretically superior to all others after the Deity: the
theoretical superiority, much overclouded in the period of the
Yashts, has become real when the Avesta is complete. If
these are the Parsi archangels we have not to look far for the
saints. We shall return to the Fravashis presently, but we
will note here that ancestor-worship, the most persistent of
all the rivals of monotheism, has been conceived in a manner